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THOUGHTS IN THE FIELDS. 



THE VERACITY OF CHRISTIANITY PROVED 
FROM ITS MIRACLES. 

It is a duty as well as an honour conferred 
upon every individual of the Christian com- 
monwealth to prove all things and hold fast 
that which is good. This is a great license 
given to the intelligent mind, especially 
when we consider the variety and the 
number of all things — things visible and 
invisible — things material and immaterial — 
things physical and spiritual. But as we 
believe that the Apostle in his expression 
refers only to religion in general, and to the 
principles of Christianity in particular, we 
shall endeavour to confine our thoughts, re- 
flection, and intelligence to our common Chris- 
tianity, as distinct and different from all other 

B 



6 THE VERACITY OF CHRISTIANITY 

religions. I propose, therefore, in this treatise 
to consider the religion of the New Testa- 
ment as a religion of itself 9 and to place 
it on its own foundation: it will thus be 
made independent of all other systems. 

In following the Apostle's direction of prov- 
ing all things, we shall necessarily narrow the 
extent of the proof to several of the peculiar prin- 
ciples and doctrines of the Christian religion. 
To proceed; by faith we believe that the worlds 
were made by the creating hand of God out of 
things that were not. By faith we believe that 
God in the course of time revealed himself in 
his unity, specially and particularly, to his 
ancient people — the people Israel. By faith 
we believe that God sent forth his Son 
Christ Jesus in the process of time, to redeem 
from among mankind a people to himself, and 
to extend in a wider and more extended sense 
than he had heretofore been pleased to do the 
knowledge of himself among mankind, or in 
other words to establish the kingdom of the 
Lord upon earth — the kingdom of the great 
Messiah. Hence we perceive that as respects 
the action of the human mind and understand- 
ing, they each rest upon the same principle, 
namely, faith; whether it be the creation of 
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the worlds ; the establishment of Judaism ; or 
the propagation of Christianity : but the way 
we prove to the satisfaction of the human 
mind that they each proceed from the hand of 
God is altogether diverse and different, though 
each of them may be received in the mind by 
the same identical principle of faith. 

It is the custom to prove the truth of the 
Christian revelation by first proving the truth of 
the Judaic revelation, because many or most of 
the truths of Christianity are interwoven with 
the Judaic scheme. The benefit of this plan is 
felt to be great, but it has for a long time been 
our individual opinion that this mode of reason- 
ing and argument is not absolutely necessary 
for the establishment of the Christian scheme. 
Christianity has an argument of its own. 
Christianity is based upon truths that belong 
to itself only, and it is not at all necessary for 
it to be dependent and rest upon the argument 
for Judaism. If we take the argument for 
natural religion and consider it, we cannot do 
better than take the line and process used by 
Paley in his " Natural Theology/' and by others 
who show that everything that is found in nature 
is fabricated or made with design, and for a 
purpose, and that design the best and simplest 
B % 



8 THE VERACITY OF CHRISTIANITY 

of its kind, showing thereby the highest degree 
of wisdom in the designer, and that the 
designer could be none other than he who is 
endued with the highest possible intelligence, 
and therefore none other than the allwise God 
himself. If we take the argument for Judaism, 
or the simplest form of a revealed religion to 
man, we are obliged to show that a revelation 
of religious principles, motives, and duties is 
not incompatible with, but fully accords with 
that highest intelligence that exists in God; 
that it was absolutely necessary for man ; that 
Judaism was such a revelation as man might at 
first expect; that it by no means contradicts 
the nature and character of Deity. Now 
Christianity has all these and something more, 
namely, that it is most perfectly consonant with 
the nature and attributes of Deity; yes, in- 
deed, that it is a system whereby all those 
attributes which to all appearance seem oppo- 
nents to each other are reconciled most com- 
pletely and fully. 

"We might picture the three schemes for 
the development of God's wisdom, skill, 
purpose, and design, as taking place on a 
large, plain, open, and barren field. He issues 
out his fiat and the first portion of that field 



PROVED FROM ITS MIRACLES. 9 

becomes rife with beauty, instinct with life, 
teeming with excellence, adorned with order, 
skill, and judgment. This shall represent 
creation work. "We examine it and we prove 
it with every faculty we possess, and we find, 
after the deepest searching and closest exami- 
nation, that it must be the work of God. Then 
suppose the second part of the field after lying 
waste and barren for full 2,000 years, to be 
suddenly brought into culture; suddenly raised 
into beauty; suddenly adorned yfith. excellence, 
skill, order, and design, though of a different 
kind from the former. We will term this the 
Judaic Dispensation. And supposing we 
awoke some morning, and found this second 
portion beautified, adorned, and set out in 
•order, and we applied to it the same or similar 
processes of reasoning as in the former case, 
and found it consonant with the nature of God 
as a revelation of his will to man, we could 
draw no other conclusion than that it came 
from God, equally with the preceding creation. 
We could not say that it came from man, 
because no power and intelligence of man 
would be capable of carrying out the Judaic 
system from its beginning to its end, from 
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its commencement to its close, any mor£ 
than any power or intelligence of man 
could make the desert blossom as the rose* 
And now suppose that we were to awake on 
another morning, some 2,000 years after the 
last, and find the third portion of this 
desert decked and adorned with beauty, order, 
skill, and design, and we examined it with the 
same eye of reason and found it still more 
perfectly agreeable than either of the former with 
the will, mind, and attributes of the purest and 
highest conceptions of deity that we could con- 
ceive ; what conclusion should we come to 
then, but that this also, which represents the 
Christian scheme, is from the hand of God. 
And supposing we found that neither por- 
tion, though so different in their arrange- 
ments and evidences, militated against the 
other, but that there was moreover a beau- 
tiful chain of harmony running through the 
whole of these creations or revelations, call 
them which you will, we should be more than 
ever convinced that they came from God, 
Singly, separately, each came from God ; col- 
lectively and unitedly they all came from Him. 
But we purpose demonstrating that the 
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Christian religion is the religion of God by 
itself, and altogether independent of the other 
two schemes or developments. There are 
so many things that meet our attention 
that with difficulty we know on which to fix 
our minds as the most potent for argument. 
The doctrines of the triune Jehovah ; of the 
atonement for man by one of the Divine 
Trinity ; of the truth of the miracles of Chris- 
tianity; the holiness of its Divine founder; 
the excellency of his life; the goodness and 
benevolence of his acts ; the mode of salvation 
for man by his death upon the cross; the 
simple but efficient mode whereby this know- 
ledge of salvation is communicated to man by 
the preaching of the cross of Christ ; and the 
simple but efficient means for its reception by 
man, namely, by faith — are only so many inci- 
dents of wonder, and display such a magnifi- 
cence of invention, skill, and design, that the 
evident beauties of creation sink into nothing 
beside it. The Judaic scheme of revelation is 
only as it were a stepping-stone to cross the 
extensive stream, or only like a round of the 
ladder whereby we mount to the highest 
pinnacle of beauty and of glory. Where shall 
we begin, then, to set forth the Divine origin of 
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Christian revelation ? May the spirit of truth 
help us ! We might begin with the doctrine of 
the triune Jehovah, but that we have reserved 
for another place ; here we shall endeavour to 
set forth the miracles developed in the Christian 
scheme, as a proof of the Divine original, and 
of the veracity and truth of Christianity. In 
speaking of miracles we shall not attempt to 
prove their probability, or to argue for them as 
in opposition to the infidel who denies them or 
thinks them absurd. We shall consider them 
as much a fact proved and established, as the 
creation of the world is a fact proved and esta- 
blished; for there is no more difficulty in 
believing a miracle at the hands of God, than 
there is in believing that the whole fabric of 
creation was formed by the same hand out of 
nothing, or if it is better liked, out of things 
that were not. Creation work is a fact, there- 
fore we may for the sake of brevity assume 
that the miracles of Christianity are facts also. 
There is one circumstance involved in every 
miracle of Christianity that establishes it as a 
fact done, a thing which is more potent than all 
arguments about it, and it is this, that in the 
performance of each miracle of Christianity 
certain facts were involved which are undeni- 
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able. Hence, if the fact is true, the miracle 
involved with the fact is true also, for they 
both are so involved, wrapped up, and dove- 
tailed into each other, that if you destroy one 
you destroy the other. If you allow the one 
to have been established, you must necessarily 
establish the other. The conversion of St. 
Paul will confirm what is meant. This con- 
version is generally considered miraculous, but 
it consisted of certain facts which really took 
place, and certain miraculous exhibitions mixed 
up witji those facts ; as on the one hand the 
existence of such a person as Paul or Saul 
which no one doubts or denies ; as that at a 
certain time he went a journey with others to 
Damascus ; as that he went there for the 
express purpose of persecuting the Church of 
Christ: the miraculous circumstances con- 
nected with these facts, are the wonderful 
light, exceeding the brightness of the sun- 
confounding him and his companions at midday 
— the conversation that he held with the dead 
and departed, but now risen, author of Chris- 
tianity — his own sudden blindness and miracu- 
lous restoration of sight at Damascus by Ananias 
after he had been blind three days ; and the 
strange alteration of mind, pursuits, plans, and 
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thoughts that took place in the person acted 
upon by the miracle, namely, Paul or Saul. 
For this miracle, to be no miracle, you must 
destroy the fact of St. Paul's existence ; of his 
being what he really was; of his haying 
been in the place and position that he says he 
was; of his having been blind, etc., etc.; 
of his having been a preacher of the 
faith which he once destroyed. These things 
no ingenuity of man could effect ; these things 
no infidelity of man, however great it may be, 
could deny or doubt. Therefore, in acknow- 
ledging the natural facts to be true, 
the deduction is, that the miracle or miracles 
involved, wrapped up, and dovetailed into 
the facts, is true also. The miraculous fact, 
therefore, becomes as firmly established upon 
all rational grounds as the fact itself. It 
appears, too, that without a single exception 
this peculiarity runs through the whole of the 
miracles of Christianity. But there is another 
principle that tends to establish the miracles of 
Christianity as coming from the hand of God 
himself, and it is that each of the miracles of 
Christianity has stamped upon it the prin- 
ciple of holiness, and that same unity of good- 
ness which is impressed upon the face of all 
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Creation; so that God could indeed say of 
each, as he did of creation work, behold it is 
very good. This is only what we might expect 
from the miracles of Christianity, believing as we 
do, that they came from the hand of God him- 
self. There is no exception also to this rule ; 
benevolence and love shine in every one, 
and prove that they came from God's hand. 
Besides, another peculiarity of these mira- 
cles is, that they were not done in a 
corner, but in the presence of many persons, 
and, in some instances, of thousands of spec- 
tators, many of them enemies, so that the 
possibility of collusion and deceit is done away. 
God never attempts to deceive his creatures, 
He wishes them to be cognizant of his actions 
and goodwill towards them, so that the miracle, 
though miracle it may be, takes place with all 
the simplicity of an ordinary operation of 
nature* The mind, the sight, the ears of the 
spectators, are never overpowered with some- 
thing fearful to contemplate, terrible to behold, 
or astounding to hear : their judgment sits 
upon its pedestal in calm consideration ; weighs 
all the circumstances; considers all the facts 
and pronounces them as real as existence 
itself, as evident as the daylight, and palpable 
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to every sense. Yet thlse are miracles which 
are usually defined as things done contrary to 
the usual order and routine of nature, and not 
capable of being comprehended by the common 
sense of man. 

We might pursue this subject still further 
by a short analysis of the several miracles of 
our Lord, and thereby set forth how all the 
Christian miracles stand upon the same basis, 
die mixture of fact with miraculous inter- 
ference, and the impossibility of separating the 
one from the other. If one falls, the other 
falls too. They are like a chain suspended 
from two points; take away the points, and 
the chain falls to the ground ; — remove one 
of the points, and the beautiful law of the 
catenary curve is destroyed. The miracle at 
the marriage of Cana in Galilee, bears the same 
divine impress of truth within itself — the pots 
of water placed after the ordinary custom of 
purification among the Jews — the people 
assembled at the feast — the filling of the pots 
with water by the servants — the order given 
to draw out and bear unto the governor 
of the feast — are many separate acts and 
facts — acts and facts so natural and plain and 
simple that we cannot doubt they were done, 
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jtajpLnd which no one in his senses would ever 

^ j*$hink of denying. And yet there is in all these 

* facts and acts a wonderful miracle entwisted 

i and entwined like a beautiful cord, so that one 

cannot entwine or undo them any more than 

b men of old could unravel the Gordian knot. 

t Believe that the marriage feast took place as 

i the Gospel says it did, and you must of 

necessity believe that at that feast the water was 

changed into wine. 

We need not take the miracles at all in the 
order in which they were performed ; we may 
consider them at random, and the argument 
derivable from them is the same, or nearly the 
same, for all. The case of the poor man 
healed on his couch when let through the roof 
« — the feeding of the thousands in the wilder- 
ness — form a subject for reflection, and prove 
the same truth, that wherever you find the 
miracle and fact so involved that they cannot 
be separated, if the fact is true, the miracle 
is true also; and this goes on to such an 
extent, that at length from the Scriptures, 
and especially from the New Testament 
Scriptures, the argument becomes completely 
cumulative, and each separate miracle becomes, 
as it were, a stone in the building of 
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Christian veracity, which, when laid upon each 
other, form such a solid structure of truth, that 
no malice or design of infidelity can destroy or 
overturn it. But, mind, these things are not 
cumulative in the sense of heaping Ossa on 
Pelion — misshapen mountain on misshapen 
mass — but well-arranged and well-chiselled 
forms, arranged and formed by the hand of 
God with beautiful simplicity, design, and 
truth, which, when thus placed together, make 
infidelity in the miracles of Christianity hide her 
shameful head and close her gainsaying mouth* 
But what must we say of those most remark- 
able of all miracles which form such a pro- 
minent feature of the Christian scheme — such 
as the incarnation of the Son of God — the 
crucifixion of the Lord of Glory on the cross 
for the sin of man — His resurrection from the 
dead, and his ascension into heaven? In 
each of these we might expect that the 
mind and intelligence of the spectators and 
witnesses would be overwhelmed and astounded 
by something awful, something fearful, some-* 
thing terrible. Read the narrative of each 
circumstance in the Gospels, and it carries 
its own stamp of the simplicity of truth ;— » 
no astounding wonder in the transaction strikes 
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each sense and faculty of the understanding 
useless and dumb ; each individual looks 
upon the act and circumstances with the 
same calmness, the same fearlessness, the same 
collected judgment as he would gaze upon the 
stillness and beauty of the summer's scene. 
No quivering of soul exists, even such as would 
take place amidst those things which are styled 
the common and ordinary operations of nature: 
when some earthquake shakes earth's fabric, 
or when some tornado covers the fields with 
devastation; or when even the thunderstorm, 
increased in intensity, shakes the firmest heart 
of man with fear, and makes him tremble, not 
knowing what he is about or what he is doing. 
All is calmness in the minds of the disciples 
beneath the cross on Calvary, while others 
tremble and fear, and cry, Truly this was the 
Son of God. The disciples, witnesses and 
narrators of the deed, look stedfastly at 
Him, and behold and consequently narrate 
with the calm simplicity of truthful evi- 
dence, the agonies and throes of their 
dying God. Also, when gazing on Mount 
Olivet, at their Lord and Master ascend- 
ing in clouds and majesty to heaven, their 
thoughts are calm and collected, though they 
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might gaze in wonder at the fact; for, no 
sooner are they addressed by the angel, " Ye 
men of Galilee, why stand ye here gazing 
into heaven ? " than, obeying the orders issued, 
they go their way — they do their Master's 
work — they talk over and tell the wondrous 
things they had seen and heard, not with the 
exaggerations of some wonderful tale, but with 
the calmness suitable to a great and divine 
truth. Thus, in every point, the Christian 
religion in its miracles bears the impress, that it 
came from God ; and the calmness and sim- 
plicity of its propagators declare, that it was 
delivered to them of God, that they saw those 
miracles really performed. Therefore they 
testify to them as they do to the facts inter- 
woven with the miracle, and thereby we are 
assured that the one being true the other must 
be true also. 



CHAPTER II. 



THE DOCTRINE OF THE TRINITY PROVED 
FROM CREATION WORK, OR NATURE. 

The next subject that we shall consider, as 
standing prominently forward in the Christian 
scheme, is the doctrine of the Trinity. It is a 
mystery far more important to the whole 
human family, than many persons are willing to 
allow or even conceive. We shall endeavour 
to set it forth in three different ways, namely, 
from creation ; from the Old Testament Scrip- 
tures ; and from the New. 

We should not venture to argue on such 
a mystery, did we not know it to form part of 
the Christian revelation, and did we not find 
a beautiful harmony of design on the subject, 
running through creation work, the Jewish 
development, and the Christian revelation. 

To proceed with our first part: there is 
nothing that strikes us more forcibly, when 
contemplating the beauties of nature, than 
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the existence of Deity. The waving corn, and 
many-tinted fields, the leafy trees, the buzzing 
insects, the expanded ocean, the starry firma- 
ment, the orbs of day and night, the various 
creatures, and busy man, all set forth the 
unity of the Godhead, and that this unity is 
in an especial manner displayed in creation 
work, because everything seems designed for 
one end, the happiness, the good, the comfort, 
and the pleasure of one creature — man. 

Here nature, as far as it extends on the 
point, confirms revelation, since revelation 
expressly tells us that for man these things 
were created, and that to man and man 
only it was given, to have dominion over the 
fish of the sea, the fowl of the air, the beasts 
of the field, and every living thing, with every 
green herb, and every green tree. 

But, besides this, revelation clearly sets forth 
that for the salvatipn of this creature man, who 
lost his blessings by sin in the fall, the Divine 
Godhead works in a threefold person and cha- 
racter, evidencing the same unity in grace and 
redemption work, that is developed in nature ; 
set forth in the first principles of revelation ; 
exhibited in the broad expanse of creation ; and 
which may be found out by the unaided efforts 
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of reason and thought. If, then, the God of 
nature is identical with the God of revelation, 
which we believe Him to be, it becomes an 
investigation worthy of our closest and deepest 
thoughts, to discover if creation and revelation 
can be made to speak the same truth, concern- 
ing the properties and nature of the Triune 
Godhead, as they do concerning the end and 
design of God as a Unity. To this task let us 
bend our thoughts and hearts, with earnest 
prayer for the help of the Holy Ghost who 
guides into all truth. 

It is plain that the great truth to be 
proved and investigated is that of the doc- 
trine of the Trinity in Unity. If we go 
to the Scriptures this is very easy, and 
almost self-evident, because it is asserted and 
set forth in so many ways and forms, prin- 
cipally in passages which set forth the combi- 
nation and union of the three Persons in one 
God, whether found in the Old or New 
Testament, but chiefly in the latter; though, 
indeed, every thoughtful reader of Holy Writ, 
considers them to be equally numerous in the 
one as in the other. Then, again, we find 
passages in which God and Jesus Christ 
are declared as being in unity ; then those 
c 2 
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wherein God and the Holy Ghost are pro- 
claimed as existing in the same unity ; next, 
those where Christ and the Holy Ghost 
are in the same union ; and, lastly, those 
passages wherein the Divine attributes and 
characteristics of Godhead, are assigned to each 
Person separately and severally. But we do 
not propose now to have anything to do with 
those arguments, inasmuch as they are not 
acceptable to those who deny the fact of a 
revelation from God to man, and therefore 
disbelieve the doctrine of the Trinity there- 
in contained, and assert the impossibility 
of three Persons being one in nature, cha- 
racter, power, essence, attributes, and perfec- 
tions. 

The objections generally made by them 
take this form : " We cannot believe in the 
doctrine of a Trinity in Unity, because it is at 
variance with, and contradicts our experience, 
and there is nothing visible which confirms 
that which you say the Scriptures assert, 
that three can be one." Now, the counter state- 
ment that I purpose upholding is this, God has 
created all things, and He has also given us a 
revelation of this doctrine of a Trinity in Unity; 
thus the God of creation and the God of 
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revelation are identical, and the God who is 
revealed to us in a certain way in revelation, 
must also be revealed to us in the same form 
in creation or nature. 

We do not mean to say that God speaks in 
creation work with the same definitiveness as 
He does in revelation, especially as in 1 John 
5 (supposing the passage to be authentic), 
" There are three Persons who bear record in 
heaven, the Father/ the Son, and the Holy 
Ghost, and these three are one," &c, &c. But, 
though not in such definite form of words, yet 
in a form that is almost as clear as if written 
by a sunbeam, and as indelible as if engraven 
with lead on the rock, we are told that " The 
invisible things of Him from the creation of 
the world are clearly seen, being understood by 
the things that are made, even his eternal 
power and Godhead." And we can conceive 
that by the term Godhead the Apostle would 
mean none other than that which he was so 
fond of speaking and preaching about, namely, 
the Godhead of the Father, the Godhead of 
the Son, and the Godhead of the Holy Ghost 
united in one Deity. Many will perhaps say, 
when looking at the works of nature with the 
eye of sense and of reason, and not with the 
microscope of revelation, that to \*toxfc tieaftfe \» 
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be one, is a task compared with which the 
labours of Hercules were but holiday pastimes ; 
but let it not be supposed that we attempt to 
prove that three are one, in a logical or mathe- 
matical sense, but we only maintain that, in a 
certain sense and to a certain degree, there are 
evidences in nature that three are in one ; and, 
the works of nature being God in action, and 
God, as it were, tangibly manifested, so the God 
of nature is seen to be identical with the God 
of Revelation, the God of Grace. 

The first witness that we purpose bringing 
as evidence is man himself, of whom we read 
he was made in the image of God ; consequently, 
we may fairly expect, that if in any created 
thing there are traces of a Trinity in Unity, it 
will be in man. Let us take a view of him in 
his outward conformation. We find in holding 
up the finger, that it consists of three parts, 
and no one would call it a finger in its unity, if 
it wanted any one joint or part, or consisted 
only of two parts and not of three. The arm, 
also, consists of three chief or main parts, which 
cannot be separated from each other, without 
destroying its unity ; and it is the same with 
the leg. The body, likewise, as a whole, con- 
sists of three parts, each part performing three 
distinct and peculiar offices in the economy of 
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man, namely, the head of intelligence, the 
carcase of sustenance, and the limbs of motion* 
The internal conformation will be found to 
display the same threefold development. But 
perhaps there is no part that more especially 
particularizes what may be termed $is trinity 
in unity in man, as the eye, which has been 
found by anatomists to consist of three things 
combined in one, for it is known to consist of 
three perfect and distinct lenses, performing 
three distinct and perfect offices or operations 
in the economy of vision. These are called 
the horny lense, the aquaeous lense, and the 
vitreous lense ; all three so combined in one 
that they perform the operation of vision in the 
best possible manner; but if you divest the eye 
of any one of them, imperfect vision is the 
result, imperfect images are formed upon the 
retina, and imperfect ideas are conveyed to the 
brain. Truly did the Psalmist say, " I am fear* 
fully and wonderfully made;" and why so fear- 
fully and wonderfully made ? — simply because 
made in the image and in the likeness of God 
himself. Hence we look upon man and see in 
him reflected, as in a glass, not darkly but 
clearly, the confirmation of Deity, and behold 
the fact that the Triune Divinity of God is 
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not only declared in revelation, but also 
exemplified in nature generally, and in our- 
selves particularly. 

Before proceeding further with the demon- 
strations of three Persons in one God, as de- 
veloped in nature, let us premise that the 
several Persons are distinguished in the scheme 
of revelation, by means of the peculiar offices 
they sustain, and the peculiar duties they each 
perform in the economy of grace. The 
doctrine of the Triune Divinity is simply and 
beautifully set forth, in that brief summary of 
the Articles of our faith, found in the Cate- 
chism, in which the Father is said to create, the 
Son to redeem, and the Holy Ghost to 
sanctify, so that, though distinct in their duties 
and offices, they are one in the unity of their 
essence, and in the scheme of man's salvation. 

The other subjects that will be selected 
from nature, to elucidate our proposition, will 
be a drop of water, the whole insect tribes, the 
principles and theory of light, the whole of 
the vegetable existences, and every seed that 
germinates in the ground. A drop of water 
conveys to our minds as complete an idea of 
unity as we can imagine, and yet there is 
perhaps nothing which so strongly contains 
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within itself the peculiar doctrine of a trinity 
in unity, for the addition of heat makes it 
assume the form of vapour or steam, and by 
the removal of heat it takes the form of ice, 
and performs a different duty in nature. Now, 
no one would be so absurd as to say that ice 
and vapour are not water ; and yet the identity 
or personality of each, is determined by the 
office that it performs in the physical world 
around us. Hence, then, there are three in 
one. 

As respects the examples from insect life, 
and the arguments deducible therefrom, one of 
our most acute theologists, (the learned Bishop 
Butler,) has brought insects forward, to prove 
from their analogy the reality and existence 
of a future state, resting his argument simply 
on the fact that every creature of the insect 
family, does exist in states and conditions as 
different, as two states can possibly be imagined, 
and hence inferring the probabilities of a 
future state for ourselves ; as for instance, the 
crawling grub confined to the locality of a 
branch, a twig, or a leaf, emerging into the 
beautiful, light, and airy butterfly, flitting 
from place to place with powers of locomotion 
as illimitable as the feathered tribes, and 
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capable of enjoyments as subtle and sensitive, 
as they were gross and grovelling in the 
previous state of its existence. And it is well 
worthy of remark that all these creatures of 
God exist in a threefold state, undergo a 
threefold change, and perform three distinct 
offices in the economy of their nature, as 
peculiarly distinct and separate as can possibly 
be conceived ; and yet these three forms have 
been in one, for it has been observed by 
naturalists, that the chrysalis and the perfect 
butterfly have their forms discernible in the 
creeping and miserable grub from whence they 
proceed. Hence, then, there are three in one. 
And now we will turn our attention to the 
theory and properties of light to prove the cir- 
cumstance of a trinity in unity in nature as 
well as revelation, and to demonstrate that it is 
no idle figment of priestcraft, but a setting 
forth of that which constitutes the very essence 
of the Christian religion. Revelation declares 
to us that God is light, and with Him is 
no darkness at all ; that Christ is the light 
of the world; and that the Holy Ghost dif- 
fuses light throughout the soul. Light for 
a long time was thought to be homogeneous, — 
that is, of one constituent only, — a pure white 
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ray, and therefore it will serve peculiarly 
well to illustrate the Unity. But the ex- 
periments of Newton and others have demon- 
strated that light is not homogeneous, but 
is composed of various colours. Newton 
divided it into what he called the seven 
primary colours, — namely, violet, indigo, blue, 
green, yellow, orange, and red. But succeeding 
experiments have demonstrated that there are 
really only three primary colours, namely, 
blue, yellow, and red, and that the others are 
either simple or compound combinations of 
these three. Hence, then, homogeneous light, 
as it was supposed, contains three kinds of 
light, and these three agree in one. It is 
also clear that these three primary colours, 
perform a multitude of distinct offices in the 
economy of nature, with a simple unity of design ; 
to render beautiful and pleasing, with every 
varied hue, the whole circuit of nature for the 
enjoyment of man. 

There are also other principles and proper- 
ties in light, that halve lately been found out 
in the investigations pursued in order to 
develop the causes of photography ; and it is 
remarkable that these also are a proof of 
the doctrine which I wish to establish— 
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namely, a Trinity in Unity. There are, for 
instance, three distinct forces or powers work- 
ing together to form the photographic image ; 
they have been called the actinic, or chemical ; 
the heating, or caloric ; and the illuminating 
forces of light ; and they each have the greatest 
influence and power at different points in the 
prismatic spectrum. Yet they produce the 
truest and best photographic image when they 
are as near as possible combined ; or at the 
point where their combination is at a max- 
imum. Hence, as before, there are three in 
one. I claim no praise for the invention of 
these things, for they have really been 
remarked by others, but I claim as my own 
this adaptation of the invention of others to 
a peculiar line of argument. Photographers 
did not foresee that there were three powers or 
principles combined in the one form of light, 
until they began to investigate what it was that 
formed the image in photography ; — until they 
had found that the actinic or chemical force was 
greatest in the violet rays of the prismatic 
spectrum, and gradually decreased to the red 
rays of the same ; that the illuminating force 
was greatest in the yellow part, and gradually 
decreased to the violet and red ; and that the 
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heating force was a maximum in the red, and 
gradually decreased through the other colours 
till it was least in the violet ; so that neither 
the actinic, nor yet the illuminating, nor yet 
the caloric forces alone, could produce a true 
photographic image, — nor even two of them 
combined, — but that it only was effected when 
they all, as nearly as human art could contrive, 
were combined together. Thus there are, 
again, three active agencies or powers existing 
in every ray of light proceeding from the sun, 
— and these three are one. Here, again, there 
is, as in other things, a trinity in unity. We 
do not pretend to define which is which, or in 
so many words to say that this represents God 
the Father, that God the Son, and that God the 
Holy Ghost, because we should feel as though 
we were committing blasphemy. We leave 
this for others to do if they ,choose ; but we 
think we have proved that as in Revela- 
tion so in Nature, there are many evidences and 
proofs of the doctrine of a Trinity in Unity. 

We will now proceed a little further with 
our reasonings in favour of this great and 
essential doctrine, and we shall endeavour to 
deduce it from the whole vegetable world : so 
that we make everything proclaim this peculiar 
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but still general truth. If you watch each bud 
in spring, you will find that out of its unity, 
three main and principal things develop 
themselves, — namely, the wood, the leaf, and 
the flowers, — emerging in their order and 
fulfilling their duties and offices in the economy 
of nature. So that this doctrine is figured 
forth in every bud of spring. And if we ex- 
amine each seed we shall find encased within 
its unity, three things necessary for each tree 
or plant, — namely, the root, the stem, and the 
foliage or leaf. Thus every bud of spring and 
every seed, however minute, contains the prin- 
ciple we advocate, and obeys the universal law 
of its Maker, and shows forth his eternal power 
and Godhead. 

There is also a singular circumstance con- 
nected with certain emblems, whereby the 
Church has thought proper to symbolize the 
Trinity and likewise eternity, — the triangle and 
the circle combined. The triangle symbols the 
Trinity, because there are three in one. The 
circle symbols eternity, because it is without 
beginning and without end. And it is very 
remarkable that in attempting to measure 
eternity, or its symbol the circle, we can only 
approximate the nearest to it, by an infinite 
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application of the triangle. This is what all 
mathematicians are obliged to do, when they 
attempt to square the circle, as it is called. 
It is in itself very singular, that no figure 
can be found that approaches so near, or, 
as it were, squares the circle, as the 
triangle, as if it were intended to demonstrate 
that no idea of the eternal Godhead, but that 
advocated in the Christian scheme, is capable 
of measuring and comprehending eternity, for 
you will find on investigation that no other 
scheme will satisfy us as being applicable to 
man's nature and condition. The want, there- 
fore, of any one Person of the Trinity in a 
scheme of religion, is as bad as if the eye 
wanted one of its lenses, or as if the 
human form wanted a head, a body, or the 
limbs. 

Sufficient has now been advanced from the 
analogy of nature to show that, if these do not 
amount to positive proofs so as to be proofs of 
demonstration that there are three in one, yet 
we think they are such proofs, as we might 
expect to find developed and set forth in 
nature. We do not, we cannot expect that the 
lineaments of the doctrine will be as clear and 
as well defined, as they are in revelation, but 
still we think, that they are sufficiently clear to 
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give us an assurance that the God of Revelation 
is the God of Nature, and that there are three 
Persons in one God, because every man and 
every creature that walks the earth, or navigates 
the seas, evinces it ; because every insect that 
flutters on the breeze exemplifies it; because 
every bud of spring and every seed of autumn 
sets it forth ; because each ray of light declares it 
distinctly. In fact, there is no part of creation 
work, but faithfully proclaims his eternal power 
and Godhead ; yes, proclaims it in that form 
which we have in revelation, namely, three 
Persons in one God. 



CHAPTER III. 



THE DOCTRINE OF THE TRINITY CONTINUED, 
AS PROVED FROM THE SCRIPTURES. 

It would be the most correct plan on the prin- 
ciple of the developments of God's will laid 
down in a previous article, and believed to be 
displayed, 1st in creation work, 2ndly in the 
Judaic scheme, and 3rdly in the Christian 
revelation, to take them in that order. Having 
proved the doctrine of the Trinity from nature 
or creation, we ought to prove it from the Old 
Testament Scriptures, and then from the New ; 
but we do not prefer keeping exactly to this 
order* We rather prefer giving these proofs 
conjointly, and showing that the same principle 
runs through the whole. We shall therefore 
make most of the New Testament proofs, and 
use the Old Testament ones rather as adjuncts 
and assistances to the former. We are 
fully aware that the proofs of the doctrine 

D 
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of a Trinity in Unity, from the Old Testament, 
can only be inferential and deductive, whereas 
the proofs from the New, are plain and definite, 
determinate and dogmatic. Indeed, as we can 
only look upon the Judaic scheme as prepara- 
tory to the Christian, we can only expect to 
find the doctrine of the Trinity hinted at, or 
given us, as it were, here and there, by a mere 
glimpse in the way of anticipation. Thus we 
are able now on the principle of anticipation, 
knowing what we do of the peculiar doctrines 
of Christianity, to write them out from the 
Old, with nearly the same clearness and preci- 
sion as we can from the Gospels and Epistles 
themselves. The mystery of godliness, and the 
principles, of the Trinity, are doctrines peculiar 
to the Bible. Both of them are mysterious, 
though we have endeavoured to elucidate the 
latter, and show its existence in nature. This 
doctrine is not more mysterious, however, than 
many things that we see around us, and know 
by our faculties to exist. It is no doubt into 
these great mysteries, but probably the mystery 
of godliness, the angels desired to look, and 
were not able. Man, however, is permitted to 
contemplate,, and called upon to believe them ; 
and therein he sees three Persons, God the 



AS PROVED FROM THE SCRIPTURES. 39 

Father, God the Son, and God the Holy 
Ghost, working together with one purpose of 
sovereign love, for the salvation of sinful man. 
We cannot, however, by ourselves understand 
this doctrine of the Trinity in Unity, for " the 
natural man receiveth not the things of the 
Spirit of God ; for they are foolishness unto 
him : neither can he know them, because they 
. are spiritually discerned/' We only know them 
from God's Holy Word, we only understand 
them by the influence of the Holy Ghost upon 
the heart. Hence we see God the Father 
willing the salvation of man; God the Son 
accomplishing the purpose of the Father, by 
uniting his nature with ours, suffering for our 
sins, the just for the unjust, and reconciling 
us by his compensatory act to God the Father; 
and God the Holy Ghost enlightening our 
understanding, directing our affections aright, 
and sanctifying us, to render us meet for the 
inheritance of the saints in light. 

There are, however, but few passages in 
Scripture where the doctrine of a Trinity is 
directly asserted ; several from which it may 
be inferred in whole or in part ; many in which 
the attributes of Divinity, are assigned to the 
individual persons in the Trinity, proving them 
d 2 
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very God ; hence uniting them as a body, we 
find ample proof to ground the doctrine upon, 
though the word Trinity is nowhere, found in 
the Bible. But while we allow that the 
doctrine can only be fairly and definitely 
proved from Scripture, and that it can be so 
proved ought to be amply sufficient for us; yet 
I have previously endeavoured to show, that of 
this doctrine God has not left himself without t 
witness, even in his works of creation, which, 
are teeming with evidences of the same truth, 
if we had but the time and ability to search 
them out, and the faculty to discern them, I 
purpose, then, in order to elucidate, and set 
forth this doctrine, to consider the places where 
the doctrine is asserted first, then the passages 
from which it may be inferred in whole or in 
part, and then the passages where the attributes 
of Divinity are assigned to the three Persons 
of the Trinity. 

The passages included in our first section 
are such as these : — Matt, xxviii. 19, " Go ye 
therefore and teach all nations, baptizing them 
in the name of the Father, and of the Son, and 
of the Holy Ghost ; " the remarkable bene- 
diction of St. Paul in 2 Cor. xiii. 14, where 
the three Persons, as in the preceding case, are 



AS PROVED FROM THB SCRIPTURES. 41 

■distinctly mentioned in their several offices, 
though these offices are frequently mentioned 
as belonging sometimes to one, sometimes to 
another, simply because they belong to each 
separately. The words are these : — " The 
grace of the Lord Jesus Christ, and the love 
of God, and the communion of the Holy 
Ghost, be with you all. Amen." 

And again in Phil. ii. 1, where St. Paul 
appears to call upon and exhort the Philippian 
Christians, by these blessed graces and offices 
of the Son, the Father, and the Holy Ghost, to 
individual and united action among themselves. 
" If," says he, " there be therefore any conso- 
lation in Christ ; if any comfort of love 
(by God the Father, understood) ; if any fellow- 
ship of the Spirit; if any bowels of mercy, 
fulfil ye my joy that ye be like-minded, having 
the same love (as the Father, Son, and Holy 
Ghost), being of one accord (as these three 
blessed persons are in the Trinity), of one 
mind" (as they are), working together with one 
purpose of love. 

And that we may not remain in any 
uncertainty about the matter, we draw atten- 
tion to that remarkable expression in 1 John 
v. 7, where the doctrine is expressly and 
plainly asserted, " For there are three that 
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bear record in heaven, the Father, the Word, 
and the Holy Ghost, and these three are one" 
This remarkable passage, the deniers of this 
doctrine, namely the Socinians, have united all 
their efforts to subvert, asserting that it is a 
manifest and shameful interpolation, put in 
after the book was written ; and they rest their 
argument upon this, that the passage was not 
to be found in some of the ancient manuscripts; 
but the Rev. Hartwell Home has clearly 
demonstrated that it ought to be received as of 
established authority. Nevertheless, without 
it, we have quite enough to show that the 
doctrine of the Trinity is fully set forth, 
though not in such express words, as in this 
instance. It is rather remarkable that the 
doubt of the authenticity of this passage, never 
appears to have occurred until the time of the 
Reformation in Germany, when Socinus set 
forth his denial of the Lord Jesus as very God ; 
and it is probable that Luther, because he 
knew there were sufficient passages besides in 
the Scriptures, to vindicate his holding the 
doctrine, that Jesus Christ was one with the 
Father, before the world began, thought it 
prudent to omit it in his version of the Scrip- 
tures. 

But enough on this subject (interesting 
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though it may be), since we have other pas- 
sages to which we wish to draw attention. We 
have set forth the communion and unity of the 
three Persons in the Godhead, we now purpose 
showing that this unity exists between the 
Father and the Son, and in doing so it will be 
evident that Jesus Christ is very God. Now, 
in John x. 30, we find it stated by Jesus him- 
self, "I and my Father are one." And the 
Jews, who fully understood his meaning (though 
the disciples of Socinus would pretend that 
they did not, and try to destroy the force of 
this passage, as well as of numerous others of 
the same import), " took up stones again to 
stone him," because they thought he spoke 
blasphemy, for, seeing him to be a man, they 
heard him make himself God by his assertion. 
We would draw attention next to Jesus' 
prayer for his disciples, John xvii. 10, 11 # 
" And all mine are thine, and thine are mine, 
and I am glorified in them. And now I am 
no more in the world, but these are in the 
world, and I come to Thee. Holy Father, keep 
through thine own name those whom thou hast 
given me, that they may be one, as we are. 9 * 
And again, " That they all may be one; as thou, 
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Father, art in me, and I in Thee." In reading 
the Gospel of St. John, we should always bear 
in mind that the Apostle wrote especially 
against certain heretics who denied the eternity 
of Christ, as a witness who had handled and 
tasted himself of the Word of life, and there- 
fore was well and fully qualified to set forth 
that Jesus was the very Son of God, sent forth 
from the Father, having holy, intimate, close 
and everlasting communion, coexistence, eter- 
nity, omniscience, and omnipotence with the 
Father, even before the worlds were made. 
Again, in John x. 37, 38, our Lord, after 
having plainly stated his unity and oneness 
with the Father, at which the Jews were so 
offended, and which through the hardness of 
their heart they could not receive, He appeals 
to his mighty works done in their behalf, and 
says, "If I do not the works of my Father 
believe me not, but if I do, though ye believe 
not me, believe the works, that ye may know 
and believe that the Father is in me, and I in 
Him." Thus bating not one jot or tittle of 
what he had before asserted and proved by his 
own most mighty and glorious work, but calling 
upon them thereby to believe his oneness with 
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the Father, " Ye believe in God, believe also in 
me," which is tantamount to the declaration, 
" I am God, I am one with and equal to God." 

The Lord Jesus also propounded this doc- 
trine to his chosen disciples, in John xiv. 
Philip saith unto him (verse 8), "Lord, show 
us the Father, and it sufficeth us." And the 
immediate answer is, "Have I been so long 
time with you, and yet hast thou not known 
me, Philip ? He that hath seen me hath seen the 
Father, and how sayest thou then, Show us the 
Father ? Believest thou not that I am in the 
Father, and the Father in me ? The words that 
I speak unto you I speak not of myself: but the 
Father that dwelleth in me, he doeth the 
works. Believe me that I am in the Father, 
and the Father in me : or else believe me for the 
very works' sake." Again, in the 20th verse 
He says, " At that day ye shall know that I 
am in my Father, and ye in me, and I in you." 
The consequent deduction of a practical cha- 
racter, is plainly that which he propounded to 
the Jews, " Ye believe in God, believe also in 
Jesus Christ, the Son of God, one with the 
Father in eternity and essence, before the 
worlds were made." 

We must not omit bringing forward that 



^ 



46 THE DOCTRINE OF THE TRINITY 

beautiful and sublime passage, where- 
with John commences his Gospel, " In 
the beginning was the word " (Christ Jesus), 
"and the word" (Christ Jesus) "was with 
God, and the word" (Christ Jesus) "was God, ,f 
because here we have asserted, his pre-existence 
and eternity, his community and unity with 
God, his divinity and his eternal power and 
Godhead, "the word was God." In the four 
following verses we have all the essentials of 
Divinity assigned to him, therefore his Deity is 
proved. We have his coexistence with God 
the Father, his community of love, interest, 
will, and purpose with Him, for he was " in the 
beginning with God." His creative power, 
" All things were made by him, and without 
him was not anything made that was made." 
His self-existence, " in him was life"; his power 
of communicating that life to the creatures of 
his power and will, " And the life was the light 
of men ; " his enlightening power as the giver 
of understanding and reason, and his Holy 
Spirit, " And the light shineth in darkness and 
the darkness comprehended it not." 

St. Augustine on this passage states, that his 
friend Simplicius told him, he heard a Platonic 
philosopher say, that the first five verses of St. 
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John's Gospel, ought to be written in letters of 
gold, such a body of divinity do they carry in 
themselves, and such beauty, simplicity, and 
sublimity, is there running through the 
whole. 

The unity of Christ Jesus the Son, with the 
Father, runs through all the Epistles of St. 
Paul. They begin and end with this, — it is 
the Alpha and Omega of his theme. " Grace, 
mercy, and peace from God our Father and the 
Lord Jesus Christ" is the burden of his 
blessing showered upon his several converts, as 
anyone may see who refers to Rom. i. 7; 

1 Cor. i. 3 ; 2 Cor. i. 2 ; Gal. i. 3 ; Ephes. 
i. 2; Phil. i. 2; Col. i. 2; 1 Thess. i. 1 ; 

2 Thess. i. 2 ; 1 Tim. i. 2 ; 2 Tim. i. 2 ; Titus 
i. 4; Philemon 3. And when taking leave 
of them, his benedictions are rather remark- 
able, inasmuch as though, in the commence- 
ment of his Epistles, he unites the Father and 
the Son, in the same act of mercy, peace, and 
grace, thus giving equal honour, power, and 
ability to save to God the Father and God the 
Son, and leading his converts to trust and 
believe in the Son as they do in the Father, 
still, in the concluding benedictions, he com- 
mits them sometimes to the love and mercy of 
God alone, — sometimes to the love of Jesu& 
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Christ alone, — sometimes to the two unitedly, 
and sometimes to all three combined: 
leading us to infer that, though he may omit 
two of the Divine persons, and only mention 
one, no disparagement is intended to the person 
omitted. Though he may mention only the 
Son, no dishonour is intended to God the 
Father thereby — "For whoso honoureth the 
Son honoureth the Father also." Hence, in 
the benediction where only one person is men- 
tioned, the others are implied. Because the 
three persons are mentioned in 2 Cor. xiii. 14, 
and not in the other benedictions, it does 
not follow that any slur or dishonour, is 
cast upon the Holy Ghost thereby. But if we 
wanted Scripture proof of their perfect equality 
and unity, we might rest contented with the 
parting, and, as it were, the marching orders of 
Christ himself to his disciples, " Go ye, there- 
fore, and teach all nations, baptizing them in 
the name of the Father, and of the Son, and of 
the Holy Ghost." Hence it is, also, that we say in 
the Creed constantly repeated in our churches, 
I believe in God, I believe in Jesus Christ, I 
believe in the Holy Ghost. Hence, likewise, 
we pray, " Holy, blessed, and glorious Trinity, 
three persons in one God, have mercy upon us, 
miserable sinners." 
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Having now considered several passages in 
which the three persons of the Trinity are 
directly mentioned as equal and one, — several 
in which the equality of the Son with the 
Father, His eternity, coexistence, omnipo- 
tence, and divinity are set forth, — and having 
from several passages deduced the equal 
divinity of the Son with the Father, and 
of the Holy Ghost with the Father, and conser 
quently that " there are three that hear record 
in heaven, the Father, the Word, and the Holy 
Ghost, and that these three are one," — it will 
not be irrelevant to this part of our subject, to 
mention the opinion that the Jews entertained 
on this point, and how they also inferred the 
presence of the three persons of the Trinity at 
the creation of the world. In the three first 
verses of Genesis, we have God in his essence 
creating the heaven and the earth, that is, 
willing its creation, for what is said to be 
willed of God, may be said to be done ; and 
we have the Spirit of God, or the Holy Ghost, 
moving upon the face of the waters, and we 
hav« the Word, which in the New Testament 
is called the Son of God, " speaking, and it 
was done ; commanding, and it stood fast." 
And then, look at the inference which the 
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Jews have drawn from the word Elohim, — which 
we translate God. It is very remarkable that, 
though a plural noun, it is joined to a singular 
verb, which is contrary to the usage of 
grammar. Learned and pious Jews have dis- 
cerned in this word, an intimation of a plurality 
of persons present at creation work. Among 
them we may mention Philo, Maimonides, and 
Reuben Simeon Ben Jochai, — the last of whom 
makes a very remarkable observation — so re- 
markable that it ought not to be passed 
unnoticed. He says : " Come and behold the 
mystery of the word Elohim. There are three 
degrees, and each degree stands singly by 
itself; but yet they are one, and are joined 
into one, nor is one divided from another." 

The same Trinity in Unity may be inferred, 
likewise, from the expressions, " Let us make 
man ; " " Behold, the man is become as one of 
us ; " " Let us go down and confound their lan- 
guage ; " " Whom shall we send, and who will 
go for us ? " 

On one of these passages — " Let us make 
man " — I will just give what the eloquent 
Chrysostom, Patriarch of Constantinople, 
says: — "Let us interrogate a Jew, and see 
what answer he will give to these words, for 
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these words were written by Moses, whom they 
profess to believe. To whom, then, was it 
said, * Let us make man ' ? To some angel or 
archangel, say they. But how can it agree 
with reason that an angel should be consulted 
by his Lord — a creature by his Creator. The 
province of an angel is to attend and minister, 
not to give counsel. Learn this from the 
sublime Isaiah. * I saw/ says he, * cherubim 
and seraphim standing at the right hand of 
God, and with their wings they covered their 
faces,' plainly intimating that they could not 
bear the splendour of Divine majesty, and 
therefore they stood fearful and trembling : for 
what else could creatures do? Who, then, 
was he to whom God said, 'Let us make 
man ' ? Who else but he, — the Angel of the 
great Council, the Wonderful Counsellor, the 
Mighty One, the Prince of Peace, the Father 
of the Future Age, the only begotten Son of 
God, the equal to his Father in essence, by 
whom all things were made. To Him it was 
said, ' Let us make man.' Here (continues he) 
a mortal stab was given to Arianism. God 
saith not imperatively, 'Make thou,' as to a 
subject or inferior, but with coequal honour, "Let 
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us make " — let us make after our own image, 
—clearly, thereby, intimating a coessentiality." 
"We have almost unduly protracted this 
momentous subject; but, before leaving the 
three points we purposed discussing, we will 
briefly give a few passages in proof of the 
individual divinity of the Holy Ghost. The 
first we shall select is that awful account which 
we meet with in the Acts of the Apostles, 
where Ananias is asked, "Why hath Satan 
filled thy heart to lie to the Holy Ghost? " and 
he is told immediately afterwards the fearful 
sin committed, " For thou hast not lied to men 
but to God." Thus proving as clearly as 
possible that the Holy Ghost is God. This 
being the first and only instance in which we 
meet with the sin mentioned in Scripture as 
unpardonable, of which our Saviour has 
asserted— Matt. xii. 31, 32—" Therefore, 1 say 
unto you, all manner of sin and blasphemy 
shall be forgiven unto men, but the blasphemy 
against the Holy Ghost shall not be forgiven ; 
and whosoever speaketh a word against the 
Son of man, it shall be forgiven him, but 
whosoever speaketh against the Holy Ghost it 
shall not be forgiven him, neither in this 
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world, neither in the world to come." Every- 
one, therefore, should take care to hold this 
doctrine of our faith in its entirety, and 
remember what a great privilege there is given 
us in contemplating and partaking of this 
Divine mystery. 

In proving the doctrine of a Trinity in 
Unity we have only proved, however, the 
divinity of the Son and of the Holy Ghost, 
because no one can be found who denies 
or disbelieves the divinity of the Father, 
except a complete Atheist. But I will now 
briefly answer some objections raised by the 
so-called Theist, — Infidel would be a better 
name, — who says, " That it is contrary to 
reason to believe in a Trinity, or that three 
can be one ; " or, " That it is too mysterious for 
the mind of man to imagine, and therefore 
unworthy of belief, because incapable of being 
comprehended by reason." The usual answer 
given to this objection is, that it is no more in- 
capable of being comprehended than many 
things that exist in us and around us ; that it 
is no more mysterious than many things that 
exist within us; — as the union of soul and 
body in the living man, or the union of 
thought and intelligence in the human mind ; 
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or where the location of the soul is; or the 
connexion of muscular action with the volition 
of the mind, — that is, how everyone at his own 
will and pleasure can move from place to place, 
or how thought and wish are so connected 
with the motion of the hand, that we can take 
up a book and lay it down again at our plea- 
sure. It has been observed, that, though this 
is in some sense an answer, still it is not a 
complete answer, because it is too much like 
begging the question — that is to say, solving 
one difficulty merely by proposing a greater 
one. As we said before, and as we have 
proved in a previous chapter, on this great and 
mysterious truth, so essential to salvation, God 
has not left us without evidence in the things 
of creation; we therefore consider these objec- 
tions answered, because, in a certain sense, 
there exists everywhere and in everything, 
from heaven to earth and from earth to skies, 
a Trinity in Unity. Therefore the objection 
of the Rational Infidel is answered on his own 
ground — therefore is this doctrine comprehen- 
sible to reason, because the facts in nature 
declaring such an unity to exist, are capable of 
being seen and observed, though even in them 
a mystery still exists, as in the great mystery 
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of godliness, the union of the three persons in 
the Godhead. For what philosophy or process 
of reasoning has been able to comprehend, how 
the union of the three lenses in the unity of 
the eye, should form a perfect image upon the 
retina, coloured according to the object seen; 
when one lense alone, or two combined, will 
form only indistinct images, or images com- 
bined with colours not belonging to the object ? 
What reason or philosophy has been able to 
solve the problem, why heat should change 
water into vapour, and yet not alter its pro- 
perty of wetting ; or why want of heat should 
make it solid, and yet not destroy the principle 
of water ? These are mysteries in truth which 
would require a more cunning reason than the 
objectors can ever find, be they never so 
cunning. And therefore, as St. Paul says, we 
leave them even on this, their favourite point, 
without excuse, because " the invisible things 
of Him from the creation of the world are 
clearly seen, being understood by the things 
that are made, even his eternal power and 
Godhead; so that they are without excuse." 
And, we ask, why should not the objecting 
Infidel be left without excuse, as well as the 
ignorant and idolatrous heathen! There is 
e 2 
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really no difference ; therefore let it be ira* 
pressed upon every thinking and religious 
mind, not to think of shadowing himself under 
the darkness and difficulties of some natural 
objects, but to see if he cannot find a reason 
for the hope that is in him, and while he plants 
his foot upon the principle of truth here laid 
down by St. Paul, also to search and try 
whether the visible things of creation will not 
correspond with the truths of Scripture, and 
impress with truthful lineaments on the heart 
and understanding of others as well as himself, 
the invisible things of God, even his eternal 
power and Godhead, and thereby confirm, 
strengthen, and settle his own mind and those 
of others in the belief that there is but one 
God, and that in the unity of this Godhead 
there be three Persons of one substance, 
power, and eternity — the Father, the Son, and 
the Holy Ghost. 



CHAPTER IV. 



THE DOCTRINE OF THE TRINITY, CONTINUED, 
FROM THE SCRIPTURES. 

We have endeavoured to give a general view 
from the Scriptures, of the doctrine of the 
Trinity in Unity, and have referred more to 
the New than to the Old Testament, but as we 
proposed considering it from the Old also, we 
have selected one portion, which we think con- 
firmatory of the opinion we hold that, inasmuch 
as the Old Testament scheme is preparatory to 
the New, we can therefore only expect to find 
a great doctrine like the present, affirmed inci- 
dentally or by anticipation, and not fully and 
plainly announced. The portion we have 
selected sets forth this doctrine the most clearly 
and definitely of any in the Old Testament 
Scriptures. It is the 18th chapter of Genesis, 
where Abraham, when sitting in the door of his 
tent, suddenly finds himself in the company of 



ft 



58 THE DOCTRINE OF THE TRINITY, 

three men. This chapter every Churchman 
knows is one of those specially selected for 
Trinity Sunday. It must therefore have been 
considered as particularly elucidatory of this 
doctrine. It is one of the most remarkable 
chapters of the whole Bible, because in it God, 
when appearing to Abraham, reveals himself 
as the Triune Jehovah, so that in reality Jesus 
Christ, the Word of the living God, was clearly 
revealed to Abraham, thousands of years before 
He came into the world as God manifest in the 
flesh. In noticing the chapter through its 
length you will find that a remarkable 
interchange takes place between the Lord and 
the three men, who stood by him, talked with 
him, sojourned with him, ate with him, and 
revealed to him God's righteous judgments 
against wicked Sodom and Gomorrah. It also 
appears conclusive from this passage, that the 
same three Divine Persons, who planned and 
determined the salvation of man from sin and 
hell, are they who, in the unity of their com- 
bined nature, will cast the sinful into hell and 
the depths of eternal woe. For everybody 
who does not believe in the doctrine of a 
Trinity in Unity, Father, Son, and Holy 
Ghost, three Persons in one God, will receive 
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a similar condign punishment with Sodom and 
Gomorrah; since these things of time only 
prefigure in a certain sense the things, circum- 
stances, and realities of eternity. For it has 
been our endeavour in a great deal of what has 
been written to set forth this doctrine from 
natural things, and to show the harmony of God 
in nature, and in revelation, on this very peculiar 
doctrine, also to demonstrate that the unity of 
creation is identical with the Trinity of the 
Bible. Revelation and creation cannot belie 
and contradict each other, for the same God 
who plans and devises in the Trinity of 
his Persons, for man's salvation, is the same 
Divine being who spans the heavens, who 
creates the stars, who weighs the mountains, 
who nicely balances the fluxile waters, who 
makes the creatures dumb and vocal, irrational 
and rational, who bedecks the earth with 
beauty, who makes the spheres sing with 
joyfulness, and on these things, as in a 
living book the same inscription is written, as 
in the broad volume of the book of eternal 
life, a Trinity in Unity, and a Unity in Trinity, 
which is to be worshipped and adored by all. 

Let us now take a cursory view of this 
chapter, and we shall find what has been stated 
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to be true. How singularly does the Lord 
change into three Persons, and the three 
Persons again into one speaking, living Lord, 
the Word. Notice in the first verse how the 
Lord appears to Abraham, in the second verse 
three men stand by him, in the third verse he 
addresses these three men as one Almighty 
Lord, and yet in the fourth verse he speaks to 
the Lord and says, " Wash your feet and rest 
yourselves" and in the fifth verse, " comfort your 
hearts. Then pass ye on." Mark how in the 
ninth verse, these three men said unto Abraham, 
" Where is Sarah, thy wife," and then in the 
tenth verse it is again the Lord. And He, the 
promiser of all good things to his people, says, 
" Sarah, thy wife, shall have a son." And that 
omniscient God, who alone knows the will, the 
mind, the thoughts, the heart of man, who 
heard the silent laugh of Sarah, and knew the 
unexpressed and unbelieving thought of her 
heart, said, " Wherefore did Sarah laugh ?" (verse 
13), and then in verse 14 He says, "Is anything 
too hard for the Lord?" confirming the promise 
in spite of Sarah's laugh, in spite of Sarah's 
unbelieving doubt, " Sarah shall have a son." 
And lo ! no sooner had the Lord in his wisdom, 
his skill, his foresight, and his providence, 
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determined that Sarah should have a son, than 
the same foreseeing, foreknowing, thought- 
searching Being, changes from the one speaking 
Lord, to the three men or angels as at first, 
verse 16. Change upon change takes place. 
Thus it is as they walk towards Sodom, the 
three men become the Lord, verse 17, and 
again, the one Divine Person becomes three 
Persons, see verses 21 and 22, and yet when 
pleading for Sodom and all within its walls, 
Abraham addresses God in his unity ; speaks to 
Him in his intercessions for Sodom, with a 
pathos of feeling, and a deep sense of his kind- 
ness, long-suffering, and forbearance, that is 
most wonderful to behold, when we consider 
Abraham as man pleading with his Lord and 
Maker for sinners, the creature interceding 
with the Creator, until the time when the Lord 
went on his way, and Abraham left off com- 
muning with his Lord as three Persons in one 
God. Surely we must be struck with that 
which is here presented to our notice. Does it 
mean something ? or does it mean nothing ? 
Have such circumstances as these no meaning ? 
Can they be mere idle tales and unmeaning 
words? Are they only senseless riddles set 
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forth to perplex our minds and to obfuscate 
the understanding, to lead us to deductions 
which are not true, and into a belief which is 
as baseless as the fabric of an idle dream, 
engendered of the busy brain in silent night ? 
I trow not ! Because there is afact dependant 
upon this revelation of God concerning himself 
and his deed, which to doubt and to disbelieve 
were to doubt the existence of creation, and 
that we ourselves feel, think, taste, smell, move, 
or exist. And that fact is the existence of a 
lifeless sea of salt and sulphureous waters, 
where Sodom and Gomorrah in their beauty 
and their fertility once stood ; of a sea of dark 
and dreadful waters, where grow no herbs, 
where no creatures dwell, where no fishes 
swim, out of which the wild asses quench not 
their thirst, and where the camel of the desert 
ne'er bends the knee to drink. 

Oh prophecy ! how wonderful art thou in thy 
behests, revealing only to the cursory view the 
designs of God with respect to earth's doom 
and man's disaster, earth's beauties and man's 
glories; setting forth where the beauties of 
Eden shall flourish, or where the miseries of the 
desert shall prevail, and yet in the midst of the 
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thick veil of distant and far-off purpose, 
revealing the principles of Divinity, the won- 
derful combination of a Trinity in Unity. 
- Oh Divine revelation! how wonderful art 
thou, revealing the destinies of men, their ruin 
in the Fall, and their restoration in Christ, 
setting forth the* birth of a child to two isolated 
beings in the world's broad surface, on whose 
birth the happiness of thousands and millions 
should depend, yet concealing beneath the 
surface the revelation of this great truth, that 
in the Divine Majesty there is a Trinity of 
Persons, three Persons in one God. 

Oh glorious faith ! how wonderful art thou 
too, acting as thou dost in the heart of man, 
making him see Him that is invisible, mani- 
festing in visible things the stamp, the impress 
of the invisible Creator, making him conscious 
that beneath him roll the depths of an eternal 
hell of misery and woe, revealed as the recep- 
tacle of all that is sinful, though he feels by 
sense that the solid earth beneath his feet 
prevents him falling into it; enabling him to 
discern above his head a place of peace, and 
rest, and bliss for the faithful, the pious, and 
the good, though the deep blue vault of heaven 
shuts it from his view ; imparting to him the 
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incomprehensible doctrine of Trinity in Unity,- 
and Unity in Trinity, and causing him to hang 
the immortal interests of his never-dying soul 
upon it, with a firmness and security as stable, 
as if he were really supported by the arm of 
Omnipotence, or guided by the absolute intel- 
ligence of the Almighty mind. 
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fc CHAPTER V. 



ON THE DOCTRINE OF THE ATONEMENT. 

Having now gone through the doctrine of the 
Trinity in Unity, and endeavoured to show that 
it runs in one continuous stream, through all that 
God has done, made, and revealed, we shall next 
direct attention to the doctrine of the Atone- 
ment. The doctrine of the Atonement is one 
of the most remarkable peculiarities of the 
Christian scheme. It consists of the atone- 
ment for the sin of man by the shedding of the 
•blood of Christ Jesus the Son of God, and the 
great mystery of godliness on which it depends 
is God manifest in the flesh. The doctrine of 
the Atonement in the Christian scheme is one 
that has no parallel in any other system. We 
do not deny that the doctrine of an atonement, 
may be found in the Judaical system as well as 
in many others, but the Christian scheme bears 
no analogy to them, no similarity with them, 
but the name. The Judaical scheme merely 
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conveys the idea, that by the shedding of fc I 
blood of an animal of a peculiar class, caUj 
clean, for a sin against the Supreme Being, aft 1 
atonement was effected thereby for that sin, of 
those sins, in the presence of his offended 
Majesty. But the atonement of Christ, tt 
effected by the blood of the Son of God, onee 
and for ever upon Calvary. An atonement 
not merely for one sin, or for ten or for twenty 
sins, but for the sins of the whole world. An 
atonement capable of including in its power 
and influence the sins of the past, the present, 
and the future, such as God should bo satisfied 
with, and by which man should receive eternal 
comfort and remission. Whoever heard of 
such an idea as this, till the Christian religion 
began to be propagated, and till the Son of 
God incarnate died upon the Cross ? No one. 
Search all the Judaical books, and you will find 
that no such thought ever entered into the 
mind of the most pious among them. They 
might have held a true notion of the unity of 
the Deity; they might have obtained a glimpse 
and glimmering of the doctrine of the Trinity, 
perhaps, but of the incarnation of the Son of 
•God and his atonement for sin, they had not 
the slightest glimpse, the smallest inkling. 
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We do not find any such conceptions in the 
works of the most profound philosophers, his- 
torians, and poets of ancient Greece and Rome; 
all the learning of the Egyptians affords us no 
clue to it, all the imaginative and magical lite- 
rature of the East is perfectly silent on it. 
The idea is found in the Christian scheme 
alone, and we only know that the Judaic 
scheme contains anything about it, veiled in 
types and figures, by means of Christian teach- 
ing and development. The atonement by the 
blood of Christ, is peculiar to Christianity, and 
is a scheme that must stand upon its own basis 
of truth, as derived from the New Testament 
Scriptures. The proof for the truth of Chris- 
tianity by the reality of its miracles, and of the 
Trinity from its analogy with creation, tend to 
establish the truth of the incarnation of the 
Son of God, and consequently of the atone- 
ment for sin effected by Him upon Calvary. 
We are incapable of finding any proof for it 
from any other source, but as it is one of the 
prominent features of Christianity we may be 
asked, and we ought to ask ourselves, what 
proof have we that it is really true. No direct 
proof can be given for the Atonement, beyond 
that which we derive from the New Testament, 
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for if we turn to the analogy of other religious 
principles, we find nothing to substantiate it* 
because there is nothing like it in them. If 
we seek to find an analogy in nature, we find 
no doctrine of compensation developed there at 
all similar to the wonderful, miraculous, and 
Divine doctrine of the Atonement, except we 
consider certain physical facts, well-known in 
science as compensations in nature to be 
analogous ; such as the compensation and 
balancing of the centrifugal and the centripetal 
forces, in the revolution of bodies round their 
centres ; such as the compensation of the law 
of gravitation to the centre, or the law of 
revolution of bodies round their axis ; such as 
the cohesion of bodies being in proportion to 
the rate of their revolution ; such as the coun- 
terpoise of equal weights to produce an equi- 
librium ; such as the alternations and eventual 
equilization of night and day, that men and 
animals may labour and rest in due proportion ; 
such as the rush of waters on earth's surface 
as the moon and sun attract them, whereby the 
ocean depths are preserved in sweetness and 
made conducive to health, instead of being a 
noisome pool or a noxious pestilence. If these 
are not allowed to be analogical proofs, then no 
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voice but the voice of Christian revelation 
answers our invocation when we call upon 
God's creation, or God's first development of 
religion, to give an answer to our inquiry 
respecting the truth of the Atonement/ Juda- 
ism, without the interpretation of the Bible, is 
as silent as the tomb ; creation apart from 
Christianity renders no voice nor answer, is 
dumb and silent as the grave. 

To comprehend the Atonement in all its 
beauty and fulness, requires a larger amount 
and fulness of faith than to understand and 
receive the principles of Judaism, or to compre- 
hend all the other parts of the Christian scheme. 

The only process of investigation that we 
can follow, is to show that the scheme of the 
atonement, by the blood of the Son of God, is 
worthy of God; — that it develops, in the 
highest possible sense, His peace and goodwill 
towards men ; — that in it His mercy and holi- 
ness shine pre-eminent ; — that by it His justice, 
and abhorrence of sin, are most amply satisfied 
and provided for. Thus, it is proved a deed 
most suitable to our conceptions of Deity, 
which may well satisfy all our doubts, and 
convince us that it really originated in God 
himself. 

F 
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I have always felt that the atonement, con- 
nected as it is with the incarnation, and 
running, as it does, through the whole Christian 
scheme, is the, most difficult thing fully and 
fairly to understand and receive, if we con- 
sider it singly and alone. Our faith requires 
to be burnished to its highest pitch — to be 
welded to its highest temper — to be of a loftier 
character than for the reception of anything else. 

The atonement by the Son of God neces- 
sarily includes His incarnation, because Christ, 
as God, could not have atoned for the sin of 
man, unless he had, as man, shed his blood 
upon the cross, — because without shedding of 
blood there can be no remission of sin. The 
incarnation must necessarily precede the atone- 
ment ; and since the incarnation is, indeed, the 
special miracle of Christianity, it depends, in 
its isolation, in the same way as the other 
miracles do — upon the admixture of fact or 
reality with miraculous development — so that 
they must stand or fall with each other. The 
incarnation being true, it follows, as a con- 
sequent, that the atonement of Christ Jesus is 
true also. The atonement is true, because it 
develops so largely the goodness, the love, the 
mercy of God to man and his justice towards 
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himself. It is true, because it is so suited and 
adapted to the position, nature, and character of 
man ; — it is true, because it is the only scheme 
to be found that can possibly reconcile man 
with God ; — it is true, because it is the only 
means whereby, when reconciled to God, 
man can be made perfectly happy, — whereby 
he can attain that happiness which appears to 
be the design of man's creation, and the 
aim and object of God's revelation to man. 
The atonement for the sin of man by the 
blood of the Son of God, as God manifest in 
the flesh, is the wonder of wonders, the miracle 
of miracles, the mystery of mysteries, the 
most profound display of the eternal wisdom 
of God. As far as human intelligence can 
stretch, we can conceive of no higher thing 
than this — no deeper mystery than the sacri- 
fice of the just for the unjust to bring us to 
God. It is a mine, a depth unfathomable, 
incapable of being investigated by the most 
intelligent of archangels. We mortals can 
only walk round its confines, and from its very 
verge, gain a glimpse of its interminable 
boundaries, glance merely at its unfathomable 
mysteries and wonders, and in doing so stand 
amazed at the simplicity of the combination, 
and awe-struck at the sublimity of the con- 
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ception. The highest height of Godhead, and 
the lowest depths of suffering humanity here 
unite, as it were, in a manner inconceivable. 
We can only humbly behold it as a fact com- 
pleted, and see in it all that is adapted to 
benefit the immortal longings of the human 
soul ; as well as everything Divine intelligence 
could conceive and plan for the comfort, peace, 
and eternal happiness of man. We may 
discover in this fact how the brightest and 
most pleasing attributes of Jehovah shine pre- 
eminent, and how His darkest, most severe, 
and most trying attributes are illumined with 
beauty, glory, and majesty. What benevolence 
shines in the atonement! What mercy is 
displayed there ! Contemplate man in his best 
state since the fall, and behold all that is 
grovelling, base, low, and sinful. Consider 
how such a creature is to approach the throne 
of God's purity and holiness. His justice 
resists access to that throne, as it were with bars 
of adamant. 

Use the key of the atonement given in the 
willing and complete sacrifice of Christ, and 
we find all the bars are taken away. Love, 
mercy, goodness, and purity sit reconciled with 
justice on the eternal throne, because God is 
hereby just, and the justifier of the ungodly. 



CHAPTER VI. 

THE MORALITY OF CHRISTIANITY AFFORDS 
A PROOF OF ITS VERACITY. 

The holiness of the founder of Christianity, 
the excellence of His life, the benevolence of 
His acts, the purity of His instructions in 
morality, are so many proofs that Christianity 
is true, and that it came direct from God. 

Each of these several characteristics of 
Christianity deserves a separate and distinct 
treatment. We have chosen, rather, to com- 
bine them together, as forming a most potent 
argument for the truth of Christianity, and for 
the Saviour's divine mission upon earth. 

In treating of this subject, we shall neces- 
sarily be obliged to institute comparisons 
between the character and teaching of others, 
who have come forward to establish a religion 
upon earth, and that of the Divine founder 
of Christianity. Many persons will say, and 
we, perhaps, think so ourselves, that such 
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comparisons are odious, because it is com- 
paring deformity with beauty, error with 
truth, and earth with heaven. It matters not 
whether we take the character of Moses or 
Mahomet, of Pythagoras or Plato, of Bramah 
or Confucius, or Mormon, we shall find that 
they all sink into nothing in comparison with 
Christ — the holiness of His character and 
teaching. Out of the list enumerated, we 
ought to expunge several mentioned, and take 
only those who have professed to come forward 
with a Divine commission ; therefore we must 
expunge Pythagoras and Plato. We must 
take away Confucius because we do not know 
that he made any pretensions to a Divine 
commission ; Bramah, also, because the idola- 
trous and wicked practices of his disciples, 
prove incontestably that they never could have 
come from God. 

We shall have left for our consideration 
Moses, Mahomet, and Mormon, who all claim a 
Divine commission, or that they were sent from 
God to propagate a peculiar system upon earth. 

Moses stands the highest upon the platform, 
and we shall be able to dismiss him in a very 
few words, because it is certain that if he had 
lived in our Lord's day, he would have 
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been one of His disciples, being specially 
appointed of God to set Him forth as the great 
Messiah by express, plain, and definite prophe- 
cies, and to prefigure His person and work by 
type3, by figures, by shadows, and by cere- 
monies. There remain, then, upon the plat- 
form of history, two systems that are either 
consonant with Christianity or antagonistic to 
it, — namely, the system of Mahomet and the 
system of Mormon,— the former having its 
origin in the 6th or 7th century after Christ, 
and the latter in our own times, namely, the 
19th century. 

It is very remarkable that these two systems, 
in principle and practice, though one originated 
1,300 years earlier than the other, should 
desire to absorb the Judaic and Christian 
systems, and have, therefore, in their separate 
schemes borrowed much from both; proving 
incontestably thereby their belief in them, 
and acknowledging that both these systems 
came from God. If we may draw any 
comparison between Christianity, and the sys- 
tems of Mahomet and Mormon, the supe- 
riority of Christianity will be very apparent 
in two things that are of minor importance ; 
the one marriage, and the other the curses 
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which the latter denounce upon all opponents 
of their religion. As respects marriage, both 
Mormon and Mahomet give full liberty to 
their votaries, to indulge the worst passion of 
man in the plurality of wives, whereas Chris- 
tianity represses the inordinate affections of 
mankind, and says that a man shall be the 
husband only of one wife, and a woman the 
wife only of one man. The religion of 
Mahomet propagates its principles by the 
sword, while Christianity only influences by 
moral suasion, or by the use of the sword 
of the Spirit, which is the Word of God. 
Mahomet prevails by force, Christianity by 
persuasion, love, and reason. 

The religion of Mormon hurls its curses at 
the heads of mankind, and while pretending 
to prophetic power, pronounces destruction 
upon its victims who waver in their faith, 
or upon its enemies who presume to doubt her 
authority. But Christianity blesses and curses 
not. Mormon, too, like Mahomet, keeps her 
armed and Danite bands, either to slay her 
opponents, *to destroy her deserters, or to 
murder the Gentiles around her ; while Christ 
forbids his people to call down fire or lightning 
from heaven, when they are ignorantly inclined 
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to do so, and commands his servant to put up his 
sword when he is taken prisoner in the garden 
by his enemies, telling him that they that slay 
with the sword shall perish by the sword. 
When Christ sends out his disciples, also, 
among the Gentiles, it is not for the purpose 
of their destruction, but that they may be 
saved by the preaching of the unsearchable 
riches of Christ and the declaration of the 
acceptable year of the Lord : to hold him up 
as the light of the Gentiles and the glory of 
his people Israel. The recent occurrences at 
Utah, in Salt Lake country, are only so many 
evidences of the horrid and destroying prin- 
ciples these people profess, for they prove that 
if they were only strong enough, they would 
carry the sword and destruction into every 
country, land, and clime, and as in the days of 
Mahomet two things were offered, the sword 
or the Koran, so now by the principles of 
Mormon the cry would be raised, the sword or 
the book of Mormon. 

Enough has now been stated to show the 
difference between Christianity, and these two 
antagonistic principles that have arisen in the 
world professing to come from God, and to 
demonstrate that if Christianity is a system 
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sent from God, neither of the others can be, 
because God cannot be the author of contra- 
diction. It is impossible for God to do right 
at one time and wrong at another. 

Let us,» therefore, pass on to show that as in 
the case of the miracles, of the atonement, 
and in the peculiar doctrine of Christianity, 
namely, the Trinity, so also in the peculiar 
morality of Christianity, the holiness and purity 
of its founder, it is a religion of itself; there 
is none like it; and none can come up to it. 
What system before Christianity ever set forth 
the non-resistance of evil ? Of old, it was an 
eye for an eye, and a tooth for a tooth ; but 
Christ taught, when smitten on the right cheek 
to turn the other also ; when robbed of the 
cloak to give the coat also. Christianity is the 
first and only system that ever taught, that a 
lustful eye is as bad as the adulterous act. Chris- 
tianity is the first and only system that ever 
taught, that the angry thought without a cause 
against our brother comprises in it the ele- 
ments of criminality and condemnation as well 
as the murderous act. According to Chris- 
tianity it is not merely the avoidance of 
actual moral evil that constitutes virtue, but 
abstaining from even the appearance of evil. 
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If anything proves the moral law or deca- 
logue to have come from God, it is that inter- 
pretation of it which is put upon it, by 
Christianity and Christianity alone; because 
it indicates the working of the human heart ; 
because it explains when sin and virtue, wrong 
and right, exist or should exist ; because it 
proclaims that it is none but God himself, who 
can unravel the mystery of iniquity, who can 
thus unveil the secrets of evil, who can thus 
lay bare with the wand of perfect truth, the 
' deep mine of darkness in which are crouched 
the most loathsome reptiles engendered in 
the heart by sin, or show forth from the 
same mine, when influenced by the grace 
of Christ, the most glittering and beauteous 
jewels of virtue, that can cheer the sight and 
gratify the thoughts. We cannot, then, find a 
more potent argument for the veracity of 
Christianity than is to be found in its morality, 
proving that it is indeed a system sent from 
God himself, bearing the impress of His hand 
and seal. We cannot find a more potent argu- 
ment for the reality of the divinity of Christ than 
is to be found in the perfect holiness of 
his character, the perfect purity of his 
morality, and the divine benevolence of His 
actions. 
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God is good, and it is the mark which dis- 
tinguishes Christ from all other beings that 
"he went about doing good." God is mer- 
ciful, and it is the peculiar mark of Christ that 
his mercy and lovingkindness were shown to 
the needy and displayed to the poor, — shown in 
the lazar-house of affliction and suffering 
humanity, — dispersing the darkness from men's 
minds, and driving devils from their habitation 
in the hearts of men. Both mentally and 
bodily, both spiritually and physically, He per- 
formed acts of mercy, goodness, and love to the * 
sinful children of men, and showed himself 
indeed to be God manifest in the flesh, — the 
glory of his Father, — the express image of his 
Person. 
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